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FRIEND, „ 


Lovett, Muſt confeſs I am ſomething better at eaſe, 
at leaſt 1 know not where to fix my jea- 
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for the lntereſt of both ſides. However it be, 1 ac- 
knowledge I was my ſelf ſomething miſtaken in you, and 
not ſo well acquainted as I thoughꝭ with your Religion, 


where ming { perceive go otherwiſe than 1 apprehended. 
thought there had been an Oraculous kind of luſtre in 
this power of the Popes, which had either dazled you 
into a blindneſs of not feeing ought againſt it, or aw'd 
you into a fear of ſaying what you ſaw, if you ſaw 
auy thing, and for ought I perceive you are as cleet 
Fo other men, and ſpeak bold truths as freely. I 
muſt confeſs we are a little out when we impute blind- 
neſs to you, at leaſt I'm ſure you ſaw more in this par- 
ticular than I. But hark you Friend! while you my 
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of one thing, my thoughts inſenſibly carry me to another. 
I begin to conceit this Tradition of yours which makes 


ſuch'a'noTe;Candpattertar forth buebear; may-prove 


not tell whether the Pope has not as much reaſon to be 
jealous of it as Proteſtants. For methinks, if tnat be 
mace the Teſt gh; Nog5ines, 13nd nophigg,tmpos'd upon 
our belief-burypon,the, warrant of, rhe conſtantly con: 
de rade, aeg of alf Ages; This e e Seer 
the Popes , which from its-inconliſtency with Civil go- 
verrpnent I ſo much abhorc'd,..muſt needs be excluded 
from the Articles of heljef, and Proteſtans. eas'd of a 
great deal offpaigs in pulling down that which your'own 
beloved Pripciple pills dit co their hands. betete 

I know, it miy do'as good ſervice upon other occaſiviis z 
however 1 avow1o.you, 1 am more friends with it than 
ever Iwas, and think Proteſtants have no reaſon to look 
unkindly, upon à Principle which takes their part ſo much 
in 2. queſtion of ſuch importance. I wiſh with all my 
heart it were lookt into more, throughly , for I miſtake 
extreamly if it would not cut off a number of thoſe 
things of which we complain, and though peradventure 
it be no diſcretion to ſpeak ſo freely to you, reduce things 
to that paſs, that while you labqur to bring us over to 
you, That very inſtrument which you. uſe to that pur- 
poſe, may force .you over to us. But rather than ſuch a 
thing ſhould happen, Ipreſume the Hope would difown it, 
and after he has us d it as long as it would ſerve histuro, 
turn enemy to It as ſoon as he finds It turn enemy to him. 
But to tell you truly, I am ſomething in a better humour 
for Tradition, becauſe you to 


| eak of Scripture with that 
reverence which is fit, and which pleaſes me ſo muchi the 
more by how much the leſs 7 expeRed it from you. For 
you know how ill you hear (pardon the pedantry of the 
phraſe) for failing in the reſpect due to that ſacred pledge 
of the Divine Love, which the fear, or rather conſciouſ- 
neſs how cleerly..thoſe, undimmable lights would diſco- 
ver the abundance of tares you haye ſown amongſt the 
wheat of the Goſpel ; makes you ſhut up from the Yul- 
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gar, and exclude from the Teſt and Judge ofiControver- 
nes. And after this, to: profeſs they are divinely inſpir'd. 
and that no other writings can be compar'd to chem, is: 
a thing: which pleaſes indeed, but ſurprizes me too D 
you forget, or have you a mind to condemn your felf ? 
For the Spirit of God muſt certainly be Gods beſt In- 
terprete, and where that is to be had (as in books di- 
vigely inſpir'd, the Divine Spirit muſt certaisly be,) to 
feek another Judge is to refuſe him now by whom we 
muſt one day be judg'd whether we will or no, and ſhould 
do well dot to pravoke in the mean time by contempt. 
To tell you my thoughts freely, If you would give a little 
more to Scripture than you do, and we to Tradition, I 
think things might be better betwixt us. For you pretend- 
to hate Nvelties, as Lam ſure we do; All our whole Re. 
formation being nothing elſe but the rejecting what you 
have introduc'd. Let us have but Gods Law pure as he 
gave it, and free from the mixture of erroneous additi- 
ons or diminutions, and we have no more to delire, 
Anduf I underſtand Tradition rightly, and that it Gpnifie 
what Vinsenti us Litineuſt has long lince delivered for the 
teſt of Sound docteine, vix. what has been held ever; and 
every where, and by all, methinks you ſhould like No- 
velties no more than We: for novelty and this cannot 
conſiſt together, and there needs no farther confutation 
of novelty, but only to ſhew that 'tis a Novelty. Which 
if it be ſo, in the name of - God how fell we our? We 
all know-that Chriſt was our only Lawgiver, and that 
upon the obſervation of the Law he gave us, all our hopes 
of Salvation depend; that ſince him there has been no 
new Law. maker, and whoever teaches any doctrine con- 
trary to what was taught by him is long Go declar'd A- 
nathema by the ApoſtJe: that profane.Novelties are to 
be avoided, and thoſe who broach or abett them are in 
the words. of the Pſalmiſt, wicked men who tell us ſtories, 
but not as thy Law, O God: And while we both agree 
in this, how is it poſſible we ſhould diſagree in ought? 
and what magick is it which thus fets up. Altar againſt Al- 
tar, and.divides. the fezmleſs coat of Chriſt? In the 
23 n 
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| darkneſs of Barbariſm and Ignorance, things might more 
eafily be obtruded upon us, but in an age ſhining with fs 
1 2 wit and learning, and ſo cleer ſighted in Antiquity, 
methinks it is no ſuch hard matter to find out at leaſt 
which is the Novelty, and then if. Vincentius ſay true, we 
| know without more ado which is the Truth. Seriouſly 
Friend, I am at a ſtrange loſs and cannot poſſibly un- 
riddle this Myſtery. But my al tranſports me, and T 
have almoſt forgot what we were talking of. To returs 
to your Letter: It is I muſt confeſs long enough, yet T - 
wiſh. it had been longer, and that you had inſiſted a little 
more upon ſome Points there. Particularly that of the 
Princes power, Whether it be immediately from God, or 
only mediately? Tis true, you lay what thoſe who bold 
it mediate I conceive will have much ado to anſwer; but 
yet you ſay it ſhortly, and determine not the point. 
I confeſs it was not neceſſary. you ſhould ; mediate or 
immediate was enough for your deſign, but not for my 
curioſity. And becauſe I. judge the point of importance 
enough to deſerve a little more pains, I beſeeck you re- 
ſume it, and ſhew me a little more at large that the Te. 
net of immediate power is unreprovable amongſt you, 
if it be ſo. Another is the Spiritual power, which you 
ſay was only committed to the Pope; but what that Spi- 
ritual power is, you ſay not, and by that forgetfulneſs 
or reſervedneſs, or haſte of yours, leave me much at a loſs. 
This Spiritual power of yours, for ought J know, may 
do all that Tempora power can do; and then we are never 
the near, and Princes as unfafe as ever. If their work 
be taken out of their hands, and they perad venture out 
of their kingdoms by this which you call Spiritual power, 
you might ev'n as well have kept the Temporal power too 
for any kindneſs you have done us. For tis the Power 
of which we complain, and whether you call it temporal 
or ſpiritual, if it be a power to do miſchief, tis alike. 
grievous tous, I am the more ſollicitous of this for 
Bellarmin's ſake , and the ſtrange deſcant he runs upon 
that plain ground Feed my beep ; à place he handles almoſt 
as odly, as he that on che word Confirmevir, — 
| S015, 


ofs Gde.) rege; Phis Feeding; as be orders mat- 
x amounting to little leſs than Deſtroyl 


tha! "g.A Shep- 
beard , 'ajes the; has to de wich Wolves and Rams , and: 
Sheep; and Princes, as he contrives it, are all Three. 
If they leave your Communion, or in his fanguage, turn 
Hereticks, tiicy are Wolves, and to prevent the mifrhief 
they may do the flock, your Shepheard at Rn js im- 


powr'd to drive them iway* by excomunitatlen, agd 


command tlie flock not to follow- rhem, for ſfieep you 
know naturally run after wol ves; but yer I perceive no 
eat neceſſity of excommunicating thoſe who have re- 
dd communion before. Then if retaming your Com- 
munion, They er eee and wrong the Church 
by unjuſt Laws or actions, 'they are Rams, and your 
Shepheard is again impowr*d to ſhut: them up,; and 
reduce them to the condition of Sheep: Weathers me- 
thinks he ſhould have ſaid, for Rams ſeem to be a kind of 
Sheep, and Depoling is his way of Gelding. Laftly, all 
Chriſtians being Sheep, and Princes amongſt the reſt, 
your Shepheard may <hmmend: and foree them to do 
their duty; and the duty of Kings heing to defend the 
Church and puniſh Herericks, if they fail in this, he may 
puniſh and force them. by excommunication and other 
convenient means; which convenient means is to depoſe 
them, and turn the Commonwealth topſy turvy, and 
fill the Country with rapine and bloud, and ſuch con- 
veniences as War, and the worſt of wars, the Civil 
uſeth to produce. And all this is to feed the ſheep ſtill. 
In truth Friend, a little more would incline me to be- 
lie ve too, that the Bible is of too keen an edge for every 
body to manage; but I am not for all that of your 
Churches mind, for methinks twere better to keep it 
ſhur from the learned, and leave it to the ſimple , who 
at worſt would but cut their own fingers , and not their 
Neighbours throats, A plain man would never have found 
out, that feeding ſhould ſignifie putting folks into a condi- 
tion of ſtarving. Fighting certainly is a new way of feed- 
ing, and ſure C hriſt did not mean his Sheep ſhould be fed 
with knocks, But to leave Beli to his ſpeculations, 
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_ If, this be what you underſtand by Foun, Spiritual pd we, 

your Doctrine ip inexcuſable. Careriu mori whoever 
flies higheſt. can give the Pope no mare than all, and 1 
ſee not that Bellarmin goes leſs. For if the Pope can 
| mand i 120 unn nne and take 
3 them away , and ſet up others, by bit Spirfituab power 1 
its net What allzthe Tempora] powernin the 
5185 d can do more. Wherefore either ſhęw me area 
difference betwixt theſe two Powers, and ſnch:an one as 


1 


leaves them at peace one with another, and each quietiin 
bis own fphere or confeſs your Church teaches Doctrine 
-  Incompatible with, the ſecmity of Princes and: quiet of 
the warld:;; and that all y gn an de for ber credit, is to 
rt 
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Fa 4 wilt of words, Which n kerle to hide! her 
ame A, While, and ſteal your ſelf; from the difficulty, 
but when it breaks up, every body ſees plain enough 


how things go. 


a * , 
[! 131 þ . 1966 a 8 24 4 - * | 
k 2 3.46 * . whe a4 4 * © 4 1. * 4 '$- 25 2 ; 
be . - * 
þ 
£ * 21 8 * * y * ba, | 
11 „ 7 E819 39 8 if KS 8 id 144 8 
9 + &# ® 14 4& 225 „u. x * - * $ % 13 — 4 * : 
' % - _— — ; 4 
, 0 : . , ö 3 22 : 
1 5 . *% $ 
41 ** 928214 15 =y F - ; 
4 1212 . Teur very humble Servant! © 
ö =p 1 F er — . p g 1 7 — * * a 1 of 4 4 
. "Wi. Fs = 4 — * 11272 4 
„. . 21681 — 12 * 
: , . 
i 5 
* , - 
6 990 - 14 . ' 
= 
1 * , 
) 7 7 i 3.3 * 3 
oF 1 
j 4 k 
4 * * 
27 2 
+ & 
© - 
14 7 
+ $ * 1 - 
= 4 * = 14 7 
0 3 4 © <4 
J 7 : ; * 
" ; * 4 — 7 5 * » . of * . 1 
75 5 4 1 Fa L þ ; 4 4 8 . 20 b — * * > F S © 
4 q 
" - 9 0 
; | ; , — bY T4 * 
* * 
FRIEND, 
wy 2 2 
Hts 1 a 1, 
* 2 27 7 6711 22 3 4 64 4 . i . 5 
0 R a ” x 
7 * 
: 2 C3 * A few 3 &S *3 ; an 24 4a wo 4 411 12 4 d « 1 


i . 1.2 
1 I os! 5 th > ac AU co wn „ K þ:j FF hs 11; 77 X 't 
BS yg DON TIL il £13 4. 281 JO; DIM 4 1 4 #4 8 1 


, * 5 4 4 : . . b _ 4 . n ” q | , 
— 5271.1 1 ” * 5 "% : * . 4 * 2 w — (37 41 fo o 114114 N TY 


= >a H15 is and ever will be the fate of Diſpa- 
ters. While they are intent upon one 
thing, ſome caſual expreſſion which they 
heed not, occaſions a new difficulty, and 
that many times di verts, ſometimes loſes 
PW the former inquiry, You have now ſtar- 

ted new game by your reflections upon Scripeare and 
Tradition, which, though the Quarry peradventure be 
as good as that we had before us, yet is not the ſame, 
And as they require as much labour and diligence, twenty 
to one, we ſhall meet with freſh game in the purſuit of 
them, and tire our ſelves with variety of change and 
catch nothing. Permit me therefore to refer you for 
thoſe points tõ thoſe Writers of ours be have Bandled 
them profeſſedly and exactly. The Objections are ſo 
ordinary and ſo often anſwered that truly I expected 
them not from you, and doubt while you ſo much lay to 
heart what is ſaid againſt us, you conlider little What we 
reply, which methinks is not ſo agreeable to your can- 
dour. Otherwiſe tis eaſie to meet with information of 
what we ſay to thoſe things. But for your fears the Pope 
wilt not ſuffer us to ſtand to Tradition, let me biel 


aſſure you they are vain. The Church has ſtood almo 
ſeyenteen- ee by it, and we ſhall not leave it till we 
ave a mind 10 ledve-the Church. Popes are not the 
len you rake them to be. is true they are men, and 
that a mixture of worldly: conſiderations ſhould not 
ſometimes enter into their counſels, cannot be expected: 
but ſor all that they are good men, and ſo good, that you 
will not often find Princes: more vertuous. It is ſo far 
from entring into their thoughts to aſſume to themſelyes 
_ things prejudicial to the Church, that on the contrary 
tis the good of the Chur eh which has been pretended to 
1 85 3 gain 
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CK) 


giin admittanee for theſe things which indeed are preju- 


dicial, but which if they had not been thought otherwiſe 


. 


had never gain'd admittance. And if you think He who 


owns himſelf Father of the Church will not rather caſt off 
theſe pleaſing flatteries , when he diſcerns them to be ſo, 
than hazard the good of the Church, allow him yet to 
underſtand. Policy , and have wit _cnqugh to perceive 
that his well-being depends upon the well-being of 
the. Church, and the conſtancy of his power, and 
greatneſs, and whatever you envy him for. Take away 
the Church, and He is nobody. O Friend! could that 
cleer light of yours look upon things withour the, Spe- 
ctacles of prejadice, and conſider the office. without the. 
impoſſible tbe ardided faults of ſome per ſons, yon 
would peradventure wonder at the averſion you have to 


a thing, ſo beneficial ta Mankind, that the Divine Pro- 


vidence has left us few more ſignal teſtimonies of his 
conſtant care over us. At leaſt for mꝝ gart, I cannot bur 
find my ſelf obliged to a grateful. acknow ent of 
His love to the Church, as often as I conſider he has 
appointed one whoſe office and duty it is to take care 
ef ber good, and placed him in ſuch circumſtances that, 
to the efficacy of vertue and a good Canſcience, Intereſt 
and the preſervation of his own Concerns, and thoſe 
great ones, and all the conſiderations which ſway with. 
men, are added to make him execute this Office well. 
A Common Father of. Chriſtendom obliged by Conſci - 
ence and intereſt to procure the good of the hole, and. 
diſabled by want of the Material Sword which is, com- 
mitted to Princes from doing any great harm, (Power 
diſarm'd yon know, N mach miſchie von:) is ſo 

reat a f, that if the wiſdom and gaagnels of. God. 

ad not provided it ſor us, 1 am congdent thoſe who. 
love Chriſtianity would have witht, and perbaps, fruit- 
leſiy endeavour'dto have ſet it up themſeſ ves. 


Bud let us ſuppoſe. the Popes as bad men at you will, 


ſuppoſe them to deſiga the defteuRion of the flock. they 
have undertaken to feed, to bs careleſs of the place they 
bald io this world , and the account they are to give 17 

the 


—— 
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5 the next; ſuppoſe them wicked, ſenflefs and mad „76 


make the Church abandon Tradition is a thing yo ond aff 
the plenitude of His power: Hopes of happineſs, and 
Fear of miſery ; Love to poſterity ,- and the Force of 
Nature, and Inelinations of Mankind, are things too 


deeply imprinted to be ſubject to any Awes or violence. 


But I have no intention to meddle with Controverfie, 
wherefore pray rn debrige that I refer you for more ſa- 
tisfaction, if you deſire it, to thoſe who do, © 

Then for the Reverence , which from the natural di- 
ctate of my thoughts, you find in my unheeded expreffi- 
ons concerning Seripture you wonder at it, and I more 
wonder at your wender; Yours I ſay; who, if 1 mi- 
ftake not, uſe not te give your ſelf blindly up to the 
conduct of other mens Prejudices ; but deſire firſt to ſee 


Reaſon, and then to follow it. In the name of God 


what have Catholics ever faid or done, that you ſhould 
fancy them to have lefs reſpe& for Scripture than is due 


to it, or than other men have. We hear ill indeed as 


you ſay; but alas I tis becauſe other men ſpeak ill. 
Sure J am, 'tts we preſerv'd the Scriptures for fifteen hun- 
dred years, and if we had not, you had not had them 
fo have reproacht us withal. You receiv'd them from us, 
andꝰ tis by our Atteſtation you know there are Books of 
Divine Inſpiration, and which they are; otherwiſe I 
know not where you would have had them, nor how 
have known them. If you think vve read them not, and 
take no care to underſtand them; examine vvell the ſe- 
veral-Expoſitours, and ſee if the Proteſtants equal the 
Catholies either in Number or Learning. But we keep 
them ſeal d up from tie Vulgar ; and this for fear thoſe eleer 
lights ſhout too - plainly Ates the brach of our Doctrine. 
F know not how charitable you think that Comment, 
but I am ſure I find it very irrational. If they be a- 


gainſt us in Latin tis a wiſe piece of pollicy, a deep reach 


of ſubtle craft to xc ep people from reading them in Eng- 
kf, as if you had net Reurning enough to urge them 
agalnſt us in Latin, or we to underſtand you unleſs you 
ſpoke Engliſh, But thus ſtands the Cafe , whoever 
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underſtands Latin needs no-permiſſion to read the: Serip+ * 
ture, and vybo does not may have it for asking, provided 
he be not of the number of the unlearned and unſtable; 
who depra ve them to their own perdition. Such there were 
in St. Peter's daies, and vve have but too much cauſe to feat 
the. number is greater now;and if you think that to binder 
the Perdition of men be to vvant Reſpect for Scripture; 
you, may think. as your. Charity and Judgment ſerves 
vou; but I think vye ſhall endeavour to ſhew ours by 
procuring their Salvation, The truth is, vve do little 
more in that particular. than the Law, I think ſtilbin 
force, obliges you to do. Look into the Statute, Hen. 8. 
aud ſee vvith vvhat limitations the Reading of the Bible 
is permitted, If you obſer ve them not, we indeed are 
more obedient to our Laws, than you to yours; but the 
Laws of both are much alike : for all this vyhile. num- 
bers of you read the Scriptures , and ſhew your reſpe& 
to them in contempt of the Law, vvhich is a fine kind of 
reſpect. But we refuſe them for the Fudge, of Controverſies; 
Cenſcious, ſay. you, that they would give ſentence againſt us. 
Methinks men  vyho impute vvant of Charity, to us, 
ſhould be a little more vvary in. making ſuch Conſtru- 
ctions of things, But I beſeech you, What do you 
mean by 7#dge of Controverſies? If no more but this, that 
vvhatſoever is contained in thoſe Sacred Books is Truth, 
and Truth divinely inſpir'd, and ſuch as ought to be re- 
ceiv*d by all vvith a ſubmiſſion ſo- abſolute. and entire, 
that no Authority on Earth is permitted. to oppoſe or 
queſtion the leaſt title of it; and that, vvhen of- any. 
point in Controverſie, or not in Controverſie, the ver- 
dict of Scripture appears, there ia no more to-do, but 
immediately leave off diſputing, and receive it vvith 
the reverence and ſubmiſfian due to. Divine Oracles. If 
this be all you mean, as I think, it is, What Catholic 
ever deny'd, or queſtion'd, or dqubted of it? We hold 
him neither Catholic nor. Chriſtian. that does. And as 
little as you think our Vulgar people acquainted vvith 
the Scriptures, I believe you vvill. ind few, vrha knows 
not thus much of them. Whether all this makes the title 
- | | of 
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of Zndze belag gvvitk propriety to Scripture, you may, 
4 fn caſe difpore/yith our Conttovertiſts. But f 45 | 
the ſubſtance- of - vvhar vve hold; if this: vvhich-1 hive 
-expreſt be #hat'vvbich you hold, Catholics hold the ſame, 
and as fully and as firmly. I conceive, vvben you affirm, 
and wedeny Scripture- to be the Judge 55 * 
might Have been mare proper to have ſaid; Nef Con- 
troverſie, vve mean not the ſame thing. For finte i the 
excellent Prerogatives belonꝑing to that Book, Huder it 
not from being a Book; and a Book muſt be made up of 
Words, and Words, and vvhat is ſignified by the Words, 
are differ ent things; vve think it may be permitted us, 
vvitheut contempt of stripture; tothinbthgt difference 
is found in: the Words: of Scripture; as well asia io. 
thers. For certainly to forfeit our Reaſom n; Overy pre- 
poſterous kind of reſpect. Now as far 28 Tam acquain. 
ted vyith Controverſie, 1 conceive that when we deny it 
tobe the Indge or Rule of Controverlie, We meanithe 
Words abſtracting from the Sence; and when you affirm - 
it is, you mean the Sence abſtracting from the Werds:: 
For methinks, you ſhiould net; hold your ſeſwes, or 
pretend to perſwade us, that material Sounds, or-ſirdaks 
of the Air, or Lines drawn by a Pen, are that very Word 
nn ſo- much Reſpect is due: eſpecially 
when after ſo-long: a:courfe:of time, vve have not the 
Original Words neither, at leaſt charvve-knowito be 
ſuch, vvhich the firſt Pen- men us'd; but Tranſlition 
upon Tranſlation, and ſuch variety of Copies, that there 
is no ſmall difficulty in the choice. Pray enquire, and 
ſatisfie your ſelf, vvhether this be not the truth of the 
buſineſs; for if it be, I ſee not that you give more to 
the Words than vve; and that vve give as much to the 
Sence as you. For nothing can be plainer than that this 
Poſition, The Sence u the Rule, is no contradiction to 
ours; The Words are not the Rule; vvhich two are ſo far 
from irreconcileable, that they have no oppoſition, and 
may, for eught appears in the Terms, be both true. 
The Terms in vvhich the Controverſie is tated, Scripture 
1s, Scripture is not the Rule, are indeed 3 3 
/ | N 
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but what we meahhy theſe Terms has nd. oppoſition: For 
_ . you mean that the Truth contain d. in Scripture, is with- 

out exception, to 1 de lie ved by all; {o 

that no Authority, whatever it be, on Earth, whether 
Pope or Chuteh, can pretend any way to betxempred 
from entire ſubmiſſton to it and this no Catholic de- 
nies, We mean the Words: of Scripture; beeauſt we fee 
hem daily witeſted roſcveral.Sencez: arr not alone able 
to give us certainty which che true Sence is. And this 1 
conceive no Proteſtant bound to affirm. For you con- 
fult the Farhers in difficulties. where you are unſatisff ' d, 
and by their Authority either find', or juſt ie the Sence 
in which ;you underſtand the Words. Wherefore tis 
very evident, that we:deny. not what yon aſfitm-, and 
you aſſirm nat hat we deny, and that our only contra- 
"diction in this Point, is the Contradiction of Words 
which we both ſo underſtand, that there is ho contra- 
diction in what we mean by them. For you fay, We 
: D fies; and we ſay ſo too, 
We ſay; we cannot ſufficiently-know-by the bare Words 
alone, what Scripture ſaies, and we muſt believe; and 
vou, I think, ſay not the contrary. Rule. then with 
- you, ſignifies Rule of Belief, or that which is to be be- 
lieyed; with us, the Means by which we muſt know what 
n Which two are: as: different as may 
be, yet both being confounded. in the ſame word Ri, 
maße u ſhift with the aſſiſtance of the peevilh animoſity, 
and ſtiff croſneſs of our unhappy times, to keep us ſtill 
at odds, and expoſe us to the reproack of being diſ- 
reſpectful to Scripture, for denying it to be the Judge or 
Raule of Controverſie , when all te while we; agree to 
what you mean by udge of Controverſie. Hu ijuantum 
. eft in rebua int In ſhort, give us the true Serice' of 
Seripture, and if we ſuhmit not to it, with all the ready 
Obedience due toit, you mall not need to condemn us: 
Our public Profeſſions ,, beſides the ſelf conviction of 
Conſcience, will condemn us ta your hands: but if we 
refuſe, to accept for Gods World, wwrong Sence of thoſe 
word in which)'tis-expreſt , I think, . we'thew gg 
| Ipect 
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which js ia Gods Werd; and there is. nothing fer- 


ther from reſpect to it,. chan tu acecpt a Falſe one inſlead 
of ig. Pray vden a Presbyterian Interprets Scripture 
to the drſtruhien 6 Epf nA pey et 2x Atiam to the 
oventhrow-of -ChriftsDday „ora chien 8 Tri- 

nity; Are veu Ai freſpectful to Seri pture fow rejectiug 
their Interpretation, or they for meking them ?. . This 
we take to be the Caſe hetwixt you and vs; and that you 
offer us wrong Sences of Seripture, ahd then blame us 
for want; of Reſpect to Seripture far: not actepting 
them. Whereef whatever he the truth, which T. ui 

not meddle with! this-1s plain, that we do nd more. ve 

vou, than you to Sectaries; and thereſbre cannot be 
thonght to have leſs reſpect for Scripture than your 

ſelves. I have read ſomeschete, and I candor bat think 
it true, that for all theſe ſcanda los ĩmputatians y there! 
aud non who ſhewe tliat ernugreſpe to. Scriprarel) whitts 
Catholics do. For: heſid es che Rerũrenotiwebem tothe 
Senge, we have alſo an Ruthestic Copy of the words, 
which we tye out ſelves, and cannot refuſe in Dſpu- 
tatios; whereas others take the libetty to fi ſrnom on 
Copy, and one Languageto another, eibeſt ferves their 
turn r which 10 7 0 would think, werdaproceedio RH 
vouiid mor D defre to juſtigje tbeuſelves, thin Ra. 
verence to theſe Sacred Orneles ! Thei truth is, the: 
Controverſie bet wixt us conterding Sgripture, . is ut a. 
bout tbe Werd of Gad; in rhich we both igrer; hut 
ot the Means t know it, and that plainly: ewe chetfur 
Wgard/oF! Gad is ſybmittad!:to-ak Alt hands. 1 Ehr 
wiſtyyvee: ured; nee much troubla pr ifłi wGteHAdütt 
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andl are too often weeſted to vyrong meanings; that is, 
that the Material vvords are for vvhat they ſigniße: 
vvhich is juſt to ſay, A man muſt needs deſpiſe the rape 
if he think: the Buſh is not the Wine. Tis ſtrange an 
Objection of ſo little fubſtance ſhould be, or ſo bit. 
nately preſt\, or ſs univerſally entertain'd;' You too 
talk gravely for Company, and admoniſtusof refuſing! 
a Judge, ro vrhom vve muſt ohe day ſabmit out ſelves 
vvhether vve vvill or no; as if true deſire to know his 
Sentence, and true ſubmiſſion to it vvhen vve do know 
it, vvere to refuſe it. I do not know vve refuſe any 
thing of Scripture, but your Interpretation, vyhere vve 
think you are in the vvrong; and I truſt you vvill not 
ſay, your Interpretation is the J 1 tke laſt day 
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ſhall fit upon the quick and the dead. But the Spirit of God 
14 Gods beſf Interpreter, ſay you, and ſince that is to be ball in 
Books: Divinely: iuſpir d, we ſhould ſeek, no farther, How 
prettily does this ſound ? and yet, hovv little does it ſig- 
niſie / Jo haye the Spirit vvhich is in thoſe Holy Books 
can mean nothing, that I kH Wuv, but to knovy and be- 
leive the Truth contained there. And then conſider, 
Vvhat vvork your zeal makes of it. This Meaning is the 
thin gnabont vvhich vve differ; you :underſtand it one 
way; and vve another, That then, vvhicb is to be In- 
tenpxeted js:the Meaning of Seripture; that vvhich yo 
aſſigu for. Interpreter, is the * And this Spirſt is 
the very Meaning; Is it poſſible you :ſhould not ſee, 
that this is to make the Interpreter, and the thing In- 
terpreted all one ? © That it ſuppoſes the ſame thinꝑ, both 
| Bus pb ep eee underſtood: at once? Underftood-. 
a5i{ntexpreter,. cov ninderftoodiasinretpreted;'/ Nay,that 
i3ichabeo20n! ling abe ſame! , and notithe Jamovvichlie 
ſs}f- Forto Interpret, is ro declhre another thiag? and 
yetthis, which to he Tnterprered muſt. be zhother ! vou 
makecthe Interpreter it ſelf: ray perſiſt not vvich your 
fines. ingyipertdoperfivaddbs that is to be the Interpiꝛ⁊ - 
tex, vilichyrbenwyt onch have, there is nothing tobe 
Taerpythetliv 7 forn den /e once ihave the Meanings 
Which youicalizs: be Spirit y there needs no more 
Dk | | : any 
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any to tell us what we know already, Again, make us 
not deſpair of an end of our differences, by aſſigning 
ſuch a method to end them, as ſuppoſes them firſt ended 
before it can be apply'd. For the meaning being once 
known, there is no difference for your Interpreter to 
end; Belides, ſince while we differ, one of us has not 
the true meaning of Scripture, tis a 128575 method to 
reconcile us, to refer us to what one of us has not, nor 
can have while we differ. I examine not with what pro- 
priety you ſpeak, though to be the Spirit, and to be di- 
CU" the Spirit, ſeem different enough. But this 1s 
plain, that ſince the Spirit in the Books is to be interpre- 
ted, the Spirit interpreting muſt be out of the Books: 
And this our Controvertiſts will tell you is to be ſought 
for in the Church, ro whom was promis'd the aſſiſtance 
of the ſame Spirit with which the Books were written. 
And to them I refer you, if you deſire to diſpute the 
Point farther, for I intend not to meddle with Contro- 
verſie. For the' teſt of what you ſay of the myſtery of 
our diſagreement, who both agree in what we would be 
at, both condemn novelties, and deſire the Doctrine 
taught by Chriſt and his Apoſtles, tis a thing I muſt con- 
feſs I wonder at as much as you, and can as little un- 
riddle.” Inimicus homo hos fecit, is all I can ſay to it, and 
think our beſt remedy is to fall heartily to our prayers, 
and ſollicit the powerfull goodneſs of God, to throw 
down at laſt that wall of diviſion, whoſe foundation we 
are fo far from heing able to overthrow, that we cannot 
find where *tis laid, nor upon what ground ſo miſchie- 
vous a building ſtands. : | 
To come then at laſt to our purpoſe; I did I confeſs 
ſpeak but little of the firſt point, the Power of Princes 
immediately from God, and the little I faid 1 thought 
was more then needed, and muſt think ſo till, it ſeeming 
to me a queſtion of ſo little importance either way, that 
what I ſhall add is only in obedience to your commands, 
which in my opinion might have impioyd me in ſomething 
more uſefull. But ſince your curioſity will not othes- 
wiſe be ſatisfi'd, let me tell you there are in this matter 
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ſeveral, opinions of learned men, and all opinions only, 
br we of learned men, for the Church has amt at a 
interpos'd, and I believe either the ſame or at leaſt a8 
great variety is to be found amongſt you. Some hold: 
that the Civil Power is given by God to the Community 
firſt, which afterwards chooſes the form of Government 
moſt pleaſing or moſt proper, and the perſons: to man 
it. So that they make it deriv'd from God immediate 
to the whole, and by their mediation to the Magiftrates, 
There are who affirm as much of the Church, and ſay, 
that as God and Nature intend firſt and more immediate - 
ly the whole then any part thereof, as ſight is given prin- 
cipally to the man, and to the eye as the inſtrument by 
which the man exerciſes it, ſo Eceleſiaſtical Juriſdiction 
is given principally and properly to the Church, to the 
Pope and Biſhops as inſtruments, and thoſe who are to 
execute it. Again, When a Prince is ſaid to have his 
Power immediately from God, ſome diſtinguiſli this 
word immediately, and granting thae the Dower to com- 
mand their Subjects is immediately from God, which 
they ſay none denies, they affirm that to have theſe, 
and theſe Subjects, for example, the King of France, 
_ the French, of Spain, the Spaniards, & c. is not immedi- 
| ately from God, but by one of the four humane wayes by 
which Governments. are introduc'd, Election, Inheri- 
tance, Gift or juſt Conqueſt. In which, ſay they, the 
caſe of the Pope and Secular Princes is different, for to 
St. Peter, and in him to his Succeſſors, all Chriſtians of 
whatever Nation or quality were immediately ſubjected 
by Chriſt, but for other Princes obedience to them when 
they are Princes, is immediately commanded by God, 
but where and oyer whom they ſhall he Princes, depends 
upon humane means. Others think this acuteneſs alters 
not the caſe, and ſay, that the Power of a Prince is one 
thing, and the Title which he has to this Power is ano- 
ther :. that the Pqwer is as immediately :given to Princes 
as to the Pope, and that the Title to it is by humane 
means in both. For he has no Power but by the means of 
humane Election, more then Princes by Election, Inhe- 
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ritance, or the reſt; And ſo they make the deſignation 
of: the perſon to be by humane means, but the collation 
of Power. immediately from God in both. And thus 
every one ſpeaks freely as his humour or learning ſerves, 
and I for my part ſee not that this freedom is prejudicial 
any way, for while we all agree we are to obey our 
Princes, and if we do not, we diſobey God, theſe ſubtle- 
ties, I conceive,are not much material. One thing there 
is, and but one that I can perceive which is of moment, 
and which I hinted in my former Letter, and that is, 
that Poſition, which makes the Power of the Prince de- 
riv'd from the People, ſeems liable to this preſſing in- 
convenience, that they ſeem not to part ſo wholly with 
it, but in ſome caſes they reſerve a right to re · aſſume it 
again, as when Princes prove tyrannical, when the line 
fails, and the like. And this is a miſchief of which 
great care is to We taken, for one cannot eaſily find a 
greater. For if the People retain any Power, they muſt 
retain Judgement when to uſe it, and if they be Judges, 
when 'tis lawfull to oppoſe the Prince, when not, there 
is a gap opened to all manner. of Sedition and Rebellion, 
or rather there can be no ſuch thing as Seditien or Re- 
bellion in the world, atleaſt of the People. For when 
they oppoſe the Prince, tis a plain caſe by doing ſo they 
judge he is to be oppoſed, and if they be the Judges, 
they are no longer Rebels, but exerciſe a Power due to. 
them; then which nothing can be more peſtiſerous, 
and deſiructive of Government, and ruinous of the ad- 
vantages mankind receives by it. Of which people may 
think as they pleaſe, but I believe the private men are 
they who reap the greateſt benefit by it, and are more 
happy then Princes whom many crolly envy, and might 
peradventure more juſtly pixy. For certainly to be ty'd 
ro perpetual labour and care, and un-intermitted ſolli- 
citude for the benefit of others, is a condition not much 
to be envy'd-; and he, who ſecure of his life and fortune 
by the pains of other men, has nothing to do, but freely 
to purſue d at courſe to which his inclination or advan- 
tage leads him, is in a condition much. more delirable, 
C 3 | Wherefore 
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Wherefore not only Princes, and all honeſt men with- 
them, but all who are not ſtark fools, ought ſeriouſſy to 
joyn to the preventing a miſchief. ſo ruinous. Now as 
it is obvious and eaſily foreſeen, fo there are ſeveral re- 
medies which men have provided againſt it. Some af- 
firm that when the People have once parted with their 
Power, and choſen to themſelves a Form of Government 
and Governours, they part with it for ever, and have 
no more to do but obey for the future, without any 
right of intermedling in any caſe with command ing; 
and this is pretty well, and renders the Government ſta- 
ble, and the Governours ſecure. Others think that. 
they make all ſafe, by excluding the People from a ta- 
pacity of being their own Judges, and reſerving that 
Prerogative to the common Father of Chriſtendom, who, 
they think, will take that care to which he is obliged for 
the good of his Children. But this is A little more, and 
in truth too much ſuſpicious, and does not take away 
the harm, but transfer the power of doing it into other 
hands, For the ſame Inconveniences may be fear'd from 
the Pope, as from the People; eſpecially where Princes 
are his enemies, as many profeſſedly are, and all may be, 
even thoſe of his own Communion : And comes ſo near 
that univerſal Temporal Monarchy which ſome have 
attributed to him, that I do not think , that any of his 
Ad verſar ies will adm t it, or that his Friends will know 
how to maintain. it. At leaſt for my part I do not. 
Others, and I think the moſt, both in number and Autho- 
rity, take away all interpoſing of the People farther than 
to deſign the perſon as in Elections, or however they 
concur, but make the Princes power flow immediately 
from God, and ſo make it Sacred, and exclude both Pope 
and People, and all, but God himſelf from medling with 
it, And becauſe, this is the thing of which you deſire 
1 ſhould diſcourſe, to thoſe Authorities already menti- 
oned in my former Letter, I ſhall add as many more as 
I thipk may ſerve for your ſatisfaction. 
In the firſt place, thoſe words of S. Paul ſeem deciſive 
of the queſtion, Rom. 13. 1. There is no power but from God. 
For 
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For certainly ic cannot conſiſt with them; that power 
ſhould be from the People, or any elſe, but him. That 
excluſive word Ni excludes all Lende Conforwably 
ſpeak the Fathers. Some I have mentioned before. I add 
eg Hæreſ. 40. Jon ſee that this monlaly power is by 
God; or rather ordinata ex Deo, orderly and from God, and 
bas the power of the Sword, and not, & c. from any other 
but God to revenge. S. Greg. Nax. de Beatid; Abſolute En. 
pire, and 0 „ful power ſubject to no other pleaſure or da- 
minion, belongs to Kingdomt. Optatus L. 3. cont, Parmen. 
Above the Emperonr is only God who made the Emperour, & c. 
Bruno Carthuſ. in Rom. 13. There is no power, whether good 
or bad, but from God. H incmarus Ap, Bochel. in Decret. 
Eccl. Gad. ſpeaking of King Totharius, He enght to be ſub. | 
Jett to the principality of God alone, from whom alone he could 
be placed in his own principality, Theſe more ancient Au- 
thors ſpeak all, as the Apoſtle with a phraſe of excluſion, 
plain enough; yet later ſpeak plainer. Card. Cuſanus 
L. 3. Concord. C.5. Firſt, I preſuppoſe what is knows t ven to 
the Vulgar , that the Imperial. Ceſſitude is independent of the 
gem power , having an immediate dependence on God. 
Dantes Aligh. de Monarch, has à whole Book to prove 
this poſition, and concludes, Wherefore tis plain, that the 
T emporal Authority of a Monarch, is derived to him without 
any mediation fi om the fountain of Dniverſal Authority: Joan, 
de Pariſiis de Poteſt. Regal. & Papal, . Beth Powers. proceed 
from one Supream power, viz. the Divine immediately. Anton. 
de Roſell. Monar, part 1.p. 37. Whence is inferr'd, that Caſar 
depends of God immediately. Theodoric a Niem. de Schiſm. 
IL. 3. c. 7. That Empire dependi printipally and immediately of 
God, appears by evident reaſons, de Offic. Princ. c. 5. If 
the Prople were obliged to Obedience only in vertue of the conſent 
to the Prince, their Diſabedience would be ſaid to be a breach of 
their agreement and promiſe , but not properly and direttly of the 
Divine Ordinance, which, according to S. Paul, by Refiftance 
is properly and immediately broken. For the Power which is re- 
fied is ordain'dby Ged; fo that now Rebellion ought not to be 
looks upon as againit Man, but againſt God. Tho. Waldenſis 
Tom. 1. J. 2. ar,3.c.78, after a whole Chapter to this pur- 
poſe: 
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poſe coneluJes thut. This we ſay that the Power of 4 King 
Rele& de poteſt. Civ. n.8. Kings have Power by Divine and 
natural Right, and not from the Commonwealth. Thoſe who 
write in behalf of the Yenerians, in the Quarrel betwixt 
them and Faul che Fifth, laid this Doctrine for a 
ground - work, That the Power of temporal Princes, the 
Pope tgo amongſt the reſt , as be is a Temporal Prince, 
isgiven themby God immediately, and without excep- 
tion. Bellermn Anſwers, and reprehends that word 
immediately, but is pretty ſeverely reprehended himſelf 
for his pains, and: the expreſſion juſtifi'd by the Autho- 
rity of divers Catholic Doctors; as, Navar, Durandus, 
Joan, Paris, Almate, Gerſon, &c, | In fine he was ſo An- 
ſwered, -that he thought it better to have recourſe to the 
Inquiſition than to more Arguments, and ſo cauſed the 
Authours to be cited to Rowe, But his Patrons deſerted. 
him not, and the Inquiſition of Venice protected him a- 
gainſt that of Rowe; and the Doctrine remain'd not only 
unblemiſht, but countenanGd. by the Protection of a ve- 
ry wiſe Commonwealth. Permit me to conclude this 
Point with an Authority, which with an Exgliſß man may 
peradventure ſway more than all the reſt, It being a 
Declaration of Parliament, and that in Catholic times, 
That the Crown of Exgland is, and alwaies has been, free 
and ſubject immediately ro God and no other, in all that 
concerns the Regality thereof. 16. Ric. 2. Ferreigners. 
may talk as their fancy or Intereſt leads them, but I ſup- 
poſe a true Engliſh man will not eaſily be induc'd, to 
fwerve from a Doctrine delivered him ſo Authentically 
by his famous Anceſtours. 
I hope by this time your Curiolity is at an end, I am 
ſure my patience is, for I am quite tired with talkin 
ſo long of a matter, which ſeems to me to afford little 
more advantage than to know , which of thoſe Authors 
who treat this Subject, is the beſt Schollar, and talks moſt 
rationally, For as I ſaid before, the Church has no. 
waies interpos'd inthe buſineſs, and poſſibly it is a thin 
not very proper for her to meddle with, She has * 5 
from Chriſt, and delivers to us, That Obedience to our 
110 Princes 
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Princes is commended: by. God, and to . 
nat only fur Fear, but for Conſcience. nd his being 
agreed by all , and acknowledged for unqueſtivned and 
unqueſtionable Truth; The reſt of the ſpeculations may 
ſerve for entertainment of thoſe who delight in them, 
and for the reſt ſeem of little concern, till. people ſpe- 
culate themſelves into oppoſition to that ſo certain, and 
ſo certainly known Doctrine; and then they turn not 
only bad Schellars but bad men, if they ſte what they dd, 
however dangerous and as ſuch are to be treated 
For my part, I cannot guefs what uſe you would: 
make of this Immediate Power of which you are ſo cu- 
rious, unleſs perhaps, you think the ſecurity of Kings 
not ſufficiently. provided for without it, and that they 
may Otherwiſe be oblig'd to render an account of their 
actions, not only to God, but to thoſe by: whoſe medi- 
ation they have receiv'd their Power, and ſo a principal 
and neceflary Prerogative taken from them. But this is 
ſo poſitively and expreſly ſetled by unqueſtionable Au- 
thotity, that *cis- very needleſs, and rather Rein 
to have recourſe to a ground which ſome queſtion, when . 
the thing it ſelf is ſo unanimouſly agreed chat none que- 
ſtions it. Witneſs S. Cyril Alex. in-Jouf: I. 12. CS 56. 
None offend the laws of Kings without puniſp nem but Kings 


themſelves, in wbom this crime ef Yeu arOOVIF0OA hats nd plare: 
for. it was wiſely ſaid, that he & au impious BW ſvie ft the 
King, Tou do wichediy. S. Ambroſe Apolop. David c. 10. 
To Tes only have I ſinned , for he wat a. King ſub jett himſelf 
te no Lame, ' becauſe Kings are fret" fram the bonds of dzlin- 
' quency, For no Laws puniſh thom wo are ſafe by the powey 
of their Empire , and he ſinned not to Mun; to mhm he M 
not accountable, And Cap. 4. They who are ſubje#'to. . 
dare to deny their fin, and [corn to di pardon, which he = | 
who was ſubjelt to no humane Laws, Again, L. 2. Ep.7. For 
ſupported by his regal dignity, as Lorũ of the Lavys, he was 
not guiliy to the Lam; hs was acconntable to Gos alone, becinſe 
he, 1s Lord ef Power. Again, upon P/. IS. Serm. 16. He 

who had not man to fear, ſaies, I have ſinned to Ther 
ane, & c. A King , thingh be have Law is hir pomer, and 
may 
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mch ſin wit bolt :pnbifement ," is nevertheleſs: ſubjelt to God. 
S. Hieram, Ep. 46. ad Ruſtic. I van King and feared ug o- 
ther man; for he bad ne other above him. V. Bede upon 
Pfal. 50. To Thee alone have 1 ſinned. For a King if be ſin, 
ſins only to God, for none elſe ſhall puniſh him for bis 
ſin. Agape, ad Juſtinian. in Parænet. Impoſe upon your 
ſelf a neceſſity to lee the Lat, fince you have not on earth 
who may gorrect vou. Iſidor, Hiſpal. Sent. L. 3. C. 50. People 
that fin fear the pudge, and are by the Laws reſtrained from 
their own harm. Kings, unleſi they be S by the only 
fear of God and Hell, run headlong on, ana from the precipice 
of Licentious liberty fall into all ſorts of Vice. Arnob. in 
Pſal. So. Whoever lives under the Law, when he offends. ; ſins 
againit God, and alſo againſt the Laws of the World, But this 
King being under none but God alone, and only fearing him above 
his own power , ſinned to God alone. Didymus Cat, Aurea in 
Fſal. 50. As he was a King he was not ſubject to humane Laws, 
wherefore he ſinned not againſt them who made the Laws, nor 
committed this evil againſt any of them: but as to his Regal 
dignity, if he would be Vertuous he was ſubjett tothe Divine 
Lam, and therefore ſinnetlto God alone, Lattantiuede Juſtit. 
L. 5. c. 24. Let not bad Princes, and unjuſt Perſecutors, who 
ſeoru and ſcoff as the Name of God, think they ſhall (cape with- 
out. Puniſohmentt— for they ſhall be puniſut by. the x aan of 
Gad He Femands us patiently to expect that day of Divine 
Tudgment,, in iel he will honoar or puniſh every one according 
to bis deſerts: Gregory of Tours. L. 5. Hiſt. c. 17. If. auy of 
us, O King , will ftray from the path of fuſtice , he maybe 
puniſot by you. But if you leave it your (elf , who ſhall repre- 
hend you ? We (peak, to peu, and if you pleaſe you hear us: if 
will not, who ſhall condemn you , but He who has declar d 
himſelf to be Tuftice ? Hincmarus apud Boche#, Deeret. 
Eecleſ. Gallic. L. z. Tit. 16. c. 2. goes farther, and I know 
not, whether not too far. Wiſe men, ſay this Prince , is 
ſubject to the Laws and Judgment ef none but God, who made 
him King in that Kingdom which his Father allotted him: And 
if. he will for this or any other cauſe ,, be may at his 'pleaſure go 
to the Synod, and if. he will not, he may freely asſmiſs it. And 
as he ought not, whatever he do, be excommunicated by his own 
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Biſtops; ſo by other Biſhops he cannot be judged, pace be 
V 
alone he could be placed in his omn prinoipality. For my 
part I cannot agree to the denyal of the power of 
Excommunicating in Biſnops: and yet St. Auftin is 
cited, Gloſſ. in 13. Math. to ſay, That the multitude. 
is not to be Excommunicated, nor the Prince of the people. 
Euthimius in Pal. 50. Being 8 King, and having you alone 
for fudge of the fins. I commit, I ſeem to have fund to 
yon alone; that is , I am ſub ject ts you alone as my Judge; 
of all the reſt I my ſelf am Lord, and in reſpett of my 
power, it ſeems, I may do whatever I lift.  Haymo in 
Pſal. 50. I have finned to Thee alone : becauſe. being a 
King, none is to puniſh my ſin but en alone. St. Thomas. 
I, 2. Q. 96. Art. 5. making this Concluſion, That all 
are ſubject to the Laws; and this Objection from the 
Law, That the Prince u free from the Law, Anſwers , 
That the Prince is free from the Law, for as much as 
concerns the Co-atirve power becauſe none can pro- 
nounce ſentence of Condemnation againſt him. Wherefore 
the Gloſs upon Fſal. 50. ſaies, That the King has ne 
man who can juoge his actions But is ſubjett to the 
Law, as to the directive power , by his own proper will, 
&c. And ſo without. doubt, good Princes are, and 
will obſerve what themſelves. command. But if they 
will not, and become bad, there is none according 
to S. Thomas who has power to condemn. them. Alex. 
Alenſis in P/al. 50. I have ſinn d to Thee alone: be- 
cauſe there is no other above me who can puniſh me. For 
1 am a King, and none is above me but jeu alone. And 
Part. 3. 4 King is above all, and therefore to be judged 
by.God alone, ſince he has not any man who tan judge his 
actions, nor 1s to be puniſht by man. But if any of the 
People fin , they fin both againſt God and the King, Nis 
cholaus de Lyra. I have ſiun d to Thee alone as my Fudge, 
and who has power to puniſo : for he had ſinned againſt - 
Urias ,. and others ſlain upon this occaſion. Tet becauſe he 
was 4 King he had no ſuperienr. p #age te puniſh him but wed. 
3 ä D O tho 
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Otho Frilingens Ep. ad Frederic. before his Chronic, 
whilſt pen i fond in the world who is nat ſubjeb to 
the Laut of the world, and by that ſubjeftion lept in re; 
Kings alone, as being above Laws , and reſerved to the Di- 
vine fuugmont, are not aw'd by the Laws of the world, 
Mitueſo that both King and Prophet, I have ſinned to Thee 
along. Joan, de Turrenm. in P/al. 50. I have ſiun d 
0 how alone as my fudge, aud who has power to puniſh 
me, becanſe Thou alone art above me who canſt judge my 
Crimes, Dio Vega in conc. Veſpert. ſuper P/al. 50. 
con. 2. Wherefore leaving them, we muſt ga the common 
way with the Fathers of the Church, Hierom, Auſtin, 
"Ambroſe , Chryſoſtome, and Caſſiodorus, who ſay, 
that David therefore us'd theſe worde, becanſe , being A 
Soveraign King, he was ſubject to none but God, acconn- 
table to the, Laws of none, and none but God con! puniſh 
bis fins For a King though he be ſubject to the Directive 
power of the Law, yet 1s not to the Coactive. Joan. de 
Pineda upon 34. Job, For if 4 King or Prince will not 
willingly" obey the Law, who can oblige , or- ty force con- 
ftrats him Yet let Princes under ſtand at laſt, that if 
they do not of their own will keep the Law, they ſhall ren- 
den an account to the Supream Ning, and be puniſot for 
the: Violation of Fuftice, I conclude with a Jeſuite,, 
Lorinus upon ful. 50. J have ſiun d to Thee alone, 
viz. 4 alone knowing, or having power to puniſh his fin 
who was a King, and had no Snperiour . None can ſay 
Apoſtate to 4 King, or call Judges wicked , unleſs he will be 
thought wickgd himſelf, as Chryſoſtom and Nicetas, and 
Cyril in tha place nos. 
1 hope by this time you will acknowledge it was 
a ſuperUuous care of yours fon the ſecurity of Princes, 
if that were your reaſon, which made you ſo ſolli- 
citous for the immediate power. For, whatever become 
of that, this is univerſally fixt, That Kings are accountable 
fo pe bunt God. And I thiak you: need not much 
care What people ſay in a queſtion diſputed. amongſt 
Learned men, when thzt for whoſe ſake gy 
{ 6 ö j 8 5 e ſhou 
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28 raſol vd, is it felf of fully-veſdty'®'t6 you? 
and. F e 
. To. deal with fincerity', I ſhoufd #equaime''you , 
what ſhifts they make to eſcape the weight Of this 
Authority, who undertake to abett n Power para- 
maunt in the Pope, Bat they are fach plain ſhifts, 
that in truth, I have nat patiènce vo $#{iſt upon them. 
Some ſay this held among the Jewiſh Kings who were 
above the Prieſthood , dat holds not among Chri- 
ſtians who are ſubject to it; as if Chriftian Princes 
were leſs abſolute than thoſe of the ee, or Chriſtia- 
nity took away the Right of any body, much leſs Prin- 
ces, I alwaies thought, that much good had come 
to the world by Chriſtian Religion, and the concerns 
of Mankind went on more ſweetly and more ſtrong- 
ly; but that it ſhould be guilty of ſo great a miſchief 
as to ſhake the foundations of Government, ſo be- 
neficial and neceſſary to humane Nature is a ſcandal, 
which-methinks, a Chriſtian ear ſhould not hear with 
patience. And Beillarmin, give him his due, as much 
a favourer of the Pope as be is; in this yet is more 
a friend to Truth, and tells us, De Rom. Pont. L. I. 
c. 29. That the Goſpel deprives no man of his Right and 
Dominion, but gets him a new right to an eternal Kingdom: 
Nor have Kings leſs power in the New Teſtament , than 
they had in the old. And yet He, with his diſtinctions 
betwixt Fact and Right, Power direct and indirect; 
with one whereof he ſtill endeavours to ward all 
blows, makes as mad work, and reduces things to as 
much confuſion, I ſhall ſay nothing to them more 
than to entreat you to be Judge your ſelf, and con- 
ſider whether, in what 1 have alledged, there be any 
room for thoſe Inventions, and whether the Doctrine 
be not delivered too plainly to be put off with ſuch eva- 
ſions. . | 
And ſo H come to your Second Point; and for the 
fear you vive of Belarminis Argument, peradyenture 
it were Anſwer enough to ſay, That S. Bernard under- 
: —— ſood - 
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ſtood what wW n meant by the word Feed, as well at 
leaſt as Belarmin, and he, notwithſtanding all the 
Cardinals acuteneſs, tells Pope Eugeniu, L. 4. C. 3. 
that to Eeed is N N chr *. = 
work. of an Evangeliſt , and you have. fulfilled the duty 
of þ 7 3 wa . co te pr nc Feed: with 
jaur Mind, 'with your, Mouth,; with your Actions; feed 
with prayer of. the Mind, exhortation of the Word, propoſal 


of Example. I ſuppoſe no good Catholic, but will 
ide with S. Bernard rather than Bellarmin., for as 
great a Schollar as Bellarmin was, he is not yet thought 
a match for S. Bernard. But neither is he alone of this 
winde Petrus Bleſenſis ſaies almoſt in the ſame words, 
Ep. 148. What iu to Feed the Sheep, but to Evangelize, 
to render the People acceptable to God by mord, by Work, 
by Example, And thus Innocent III. and a great many 
more are cited by Caren, to interpret this word Feed; 
ſo that all the Cardinal's ſubtle ſpeculations upon the 
metaphor us din the Goſpel, hinder not the Argu- 
ment from being as inſignificant as you, and more 
beſides you to my knowledge think it. And if I have 
not yet ſaid enough to it, hearken a little to 8. 
Chryſoſt. de Sacerd. L. 2. It is not lawful for a man, 
to. cure a Man with the ſame Authority with which: a 
Shbepheard cures his Sheep. For here it is free to bind and 
reſtrain from paſture ,- and burn and cut; There the Medi- 
cine and power of the. cure is not in him who Adminiſters, 
but in him who is Sick, But we ſhall bear more. of him 
anon, 
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Mean time, ſince the Point you have propos d, be- 
des your recommendation, deſerves in it ſelf more 
conſideration than this Argument. Let me tell you 
for your, ſatisfaction, That thoſe who treat theſe 
things put many differences betwixt the Spiritual and 
Civil power, from the manner of Inſtitution, the 
ends at which they aim, the means they yſe;rs their 
ſeveral ends, & c. That which I concgive moſt to your 
purpoſe, is either grounded upon, or warranted by the 
„ My Inſtruction 
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Inſtruction leſt by S. Peter to his fellow Paſtonrs; In 
theſe words, 1 Pet. 5. Feed the: flock, of. God wbich 1 
among you , 5 not by conſt raint, but willingly ac- 
cording to Goa , neither for filthy Incre ſake. but voluntarily, 
neither as over-ruling the Clergy , but made Examples of 
the flock from the heart. From theſe words ſome gather 
this difference betwixt the Spiritual and Temporal 
Power, that the one is accompanied with the power 
of Conſtraint, the other not; I know the word Coacle 
is ſometimes expounded otherwiſe; and that ſome, 
and in particular J. Bede, underſtand by it the ex- 
cluſion of that Mercenary intereſt, which in ſervice 
ſome propoſe to themſelves, while others ſerve for 
Love. And this ſence is without doubt a good and a 
true one; but I know not whether the Apoſtle meant 
it, though peradventure he, or rather. his Inſpirer 
might, according to S. Anſtin's Rule, That all the 
Truth was meant by God which is contained in the 
words he Inſpired. Otherwiſe, that ſeems to be the 
import of the Second Branch, Not for lucre but vo- 
luntarily; and this Interpretation, with à needleſs 
tautology, makes the two branches ſignifie but one thing, 
which the Apoſtle ſeems nevertheleſs to diſtinguiſh. 
However it be, conſidering that before S. Peter Chritt 
himſelf puts Dominion and non dominion, for the diffe- 
rence: betwixt Secular and Spiritual Power. The 
Kings of the Gentiles have dominion over tem but yon 
not fo. Luke 22.25. And that. S. Paul tells the Corin- 
thians, The arms of his warfare are not carnal. Cor. 10. 
I conceive that whatever S. Petey meant, this doctrine 
is very true, that Force and Conſtraint belong only 
to the Civil Magiſtrate ,- and not te the Spiritual: 
I mean in vertue of his being à Spiritual Magiſtrate , 
for theſe Formalities, of which yu profeſs'd ſo much 
diſlike, return again in ſpight of my teeth, and there 
is no diſcourſing without them. Otherwiſe, the man 
who is a Spiritual Magiſtrate may upon other ac- 
counts juſtly. have, and juſtly uſe. Cenſtraint; nay”, 
je” SD 1 
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it may be his due in conſideration of his Spiritual 
Magiſtracy, but not original -deduc'd from thence, 
but annexed to it, or aecrued by other means, Ac- 
cording to S. Bernard, mentioned in my laſt: Nor by 
right of Apoſtleſtip. Now if I can make out to you, 
that it may irreprovably be held in our Church, that 
this Spiritual Power, of which you are ſo jealous, 
cannot uſe Force or Conſtraint upon any man, I hope 
you will have no cauſe of complaint againſt it, nor 
fewel for thoſe fears which ſtill diſquiet you, For 
certainly, a Power whick cannot uſe Force is a little 
dangerous. If it can perſwade you to what it would, 
you then act by your Inclination or Choice; but if 
it cannot, you are free to do what you will: And 1 
think, you would not wiſh to be more ſafe. Con- 
ſider then, what men they are whom they muſt re- 
prove, who will reprove this Doctrine. And firſt, 
S. Hierom delivers it very plainly , Epitaph. Nepot. 
Ep. 3. We muſt obzy the Biſhop as the King, nay the Bi- 
ſhop leſs than the King, for he is over the unwilling , the 
Biſhop over the willing. One ſnbjeits by Fear, the other ts 
given to Service ,, One impriſons the Body to death, the 
other preſerves the Soul te life, S. Greg. Nazian, Apo- 
loget. We ought not to conſtrain by Force or Neceſſity , but 
perſmade by Reaſon and Example of our lives. Again, 
Our Law and Law- maker have eſpecially provided , that the 
flock be fed ngt by conftraint ; but freely and willingly. 
And, Orat, 1. cont. Jul. Apoſt. Theſe things Julian 
had in bis mind, as thoſe who were privy to his ſecrets diſ- 
covered; but he was reftrained- by the clemency of God, 
and the tears of the Chriſtians,” whereof many, and by many 
nad, now been Heu, ſince this was their only remedy ag ainit 
4 Perſecutur. S. Ja; Chryfoft. in Act. Hom. 3. compa- 
ring the care of à Biſhop with the care of a Father, 
makes that of a Biſhop much more heavy, as having 
more Children and leſs Power. What, faies he, wil 
not the Biſtep endare who has ſo many not of bis houſhnld 
Family ,. but-whoſe” Olodience is in their own pomer- A 
gain: 
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gain: The Emperenr' has communi over the whole world, 
the Biſhop is Biſhop only of one City, and yet bv hiu as 
much more care” as there is differente betwixt a River ſtir d 
with the wind, and the Sea ſwelling. and raging. Why 
fo becauſe there are there more helps , fince-all things are 
perform d by Laws and Commands, bere # no ſuch thing; 
for it is not lawful to command by Autherity, Hom. 10: 
in 1, Thefſlalon. A Father both by Natural and Civit 
Laws , uſes his Child with much freedeme. If be inftratt 
him againſt his will, if he ſtrite him none hinders him, 
nor dares the Son himſelf lock. up, A Pricft has much 
difficulty: for firſt be muſt rule thoſe that are willing to be 
raled, and whom by hi government he if to pleaſe, Again, 
We damiucer not over your Faith, Beloved, nor order theſe 
things by the right of command and dominion. To u, 15 
commended the ſpeech of Doctrine, not the Authority of 
Power and Principality; We hold the place of Counſellors 
and Exhortors : He who counſels when he delivers his opi- 
nion, forces not the hearer to accept it, but leaves in hi 
power the free choice of what wu tobe done. And Hom. 1. 
in Ep. ad Tit. 7 omit to ſay that a Biſhop cannot with 
truth be called a Printe. Why ? Becanſe it i in the 
Power of their Subjects te obey, or net. Again, De Sacer- 
dot. L. 2. External 7udges when they find wicked men who 
have tranſgreſt the Laws , ſhew themſelves endaed with 
great Power and Authority, and force them to change their 
manners whether they will or no. But here we muſt not 
uſe force but only perſwade , and by that means make him 
become better whoſe cure we have undertaken. For neither 
have we any Power given by Law to force Delinquents , 
aud if me had , we have not whereon to exerciſe this force 
and Power:, fince Chriſt gives an eternal Kingdom to thoſe, 
who not by force but by a firm reſolution of the ſoul abſtain 
from ſin. Wherefore there is need of much art, that Chri- 
ftiaxs who are ill-affeited will perſwade themſelves that ge' 
ought. ſubmit to the cure of Prieſts. Again, upon theſe 
words in the laſt to the Heb. Hom.Ulr. Obey your Pre- 
lates , that they may do this with joy, not lament- 
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ing, &co' To ſee that when: au Eccleſiaſtical Priucs i- 
_ contemned, he ought not return revenge, but all his revenge 
is to weep and figh. And upon 11a. 6. Hom. 4. The 
King forges, the Prieft exhorts  'He with neceſſity , this 
by counſel; He has ſenſible , this ſpiritual arms , & c. S. 
Auſt. de fide & oper. C. 2. ſays, The material ſword 
-#ſed in the Old Teftament by Moyſes and Phinees , was 
a fignre of the degradatians and extommunications to be ex- 
erciſed in the New, when in the diſcipline of the Church, 
the viſible (word ſhould ceaſe, Or igen Tract. 12. in Mat. 
ſeſus taking occaſion from the two Brothers, who ſought to 
be pa, above the other Apoſtles with indignation of the 
reſt, ſettles the Rule of juſtice to the faithful, hom à man 
may obtain the firſt place with God. The Princes of the 
Gentiles not content only to Rule their & ubjects, ſeek via- 
lently to Command them. But with you who are mine, 
this ſhall not be. Leaſt they perhaps who ſeem to have 
Principality in the Church, ſhould domineer over their Bre- 
thren, or exerciſe power upon them. Fer as all Carnal things 
are by neceſſity not willingneſs , and Spiritual by willing - 
neſs not neceſſity , ſo the principality of Spiritual Princes 
dug ht io be placed in the Love, not Corporal fear of their 
 Subjefts. And after he had ſpoken much of the Hu- 
mility befitting Prelates, leaſt he ſhould be thought 
an enemy to their true Power, he ſo Anſwers that 
Objection. that withal he explicates wherein that 
Power conſiſts, Adding, This 1 ſay not to debaſe the 
Eecleſiaſtical Principality. For it ts (ometimes fit, ac- 
cording to the Apoſtolical Inftruition , publickly to rebuke 
ſinners that the reſt may be afraid. It i ſometimes fit 
he ſhould uſe his Power ( What is that?) and deli- 
ver the Sinner, over to Satan to the deſtructiun of the 
fleſh, that his ſpirit may be ſaved in the day of our Lord 
Feſus Chriſt, Tet this is ſeldome to be done. For the 
Unquiet are to be reprehended , the Puſillanimous to 
be comforted , the Weak, to be ſuſtained , Mapnanimity 
ſhew'd to all, Reprehenſion then, and Excommuni- 
cation, are the things in which @rigen thought the 
Spiritual Power conſiſted. S. Ambroſe Orat. in Aux- 
ent. 
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any ather manuer 1 neither ot ht ., vor can. S. Bernard. 
de Conſid. L. 2. S. Peter could not give what be had vt, 
what: he bad that le gave the care, as 1 ſaid, over the 
Churthee, Did he , give. Dominion tos fear himſelf , 
Not domipeering, [as he, in the Clergy , bur being made 
the Example of the. fock And that you may not - think, 
his: was ſaid only for humility , not for truth: it is the 
ſaying of eur Lord in the Goſpel, The Kings of Gen- 
tiles have dominion over them, and who have, Power upon 
them are called bineficial, and infers, but yon not ſo. 
'T'is plain Dominion, 44, ferbid to . poſter, - Go you vow 
wd dare 1e nſurp. either with Dominion the Apoftle- 
ſhip. , or with the Apoſtleftip Dominion, Aut Domi- 
nans Apoſtolatum „ aut Apoſtolicus Dominatum. 
Tos are plainly ferbid the one. If you will haue both together, 
yon will Joſe both. Otherwiſe think not your ſelf exempted 
from the number of thoſe of hoy. God complaint; ſo they 
have reigned but not by me. They: have been Princes, and I 
knew them not. Now if you will reign without God, you have 
glory but nat with God, Dominion is forbidden, Miniſtry te 
commanied, Again, Girt-your ſword to you, the ſword of 
the Spirit, which i the Ward of God. And L.4. Set up- 
on them with the Word, net the-[word. S. Anſelm in 26 
Mat. Note that there. are two (words in the Church, one 
material, the other ſpiritual, but the ſpiritual conſtrains only 
the willing, the material the unwilling too. And note with- 
all, that the Saint by Church means materially not for- 
mally, that is, that amongft 'Chriſtians and the faith- 
full, as well as Infidels, Neve is the pdwer of life and 
death, and they: are of the Church who have it, not 
that it belongs to them as they are of the Church. 
Pet. de Aliaco de Reſumpt. Concl, 1. anſwering ſome Ar- 
- guments brought to prove, that the ſpiritual Power 
. extends it ſelf to. Temp9rals: To of theſe things may be 
Leal, that they are fo. lf wn od gr of th event, of 
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Ceatrlon, 51 the emit of Diſcretion bat they-b4- 
long 20 the Clergy, 2 Or wid 2 A x lar bu. 
Fre Laws, ana conteſſſo 

Concl. 4. To thoſe who 0 55 0 ergy 7 wh * * 
Civil matters and Nals, . he to whith Princes 'av# 


obliged to judgg and govrru, ft nat 'R ir, bre ane 
lo 1 dr A t 2 mg Auth: 
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C. 9. The Pope as Fier bei hus Power F Excowmit. 
nication, but ” to e eater puniſo ment. Joan. 
Ferus . 3. Comment. 17 8 186. will giye Thee 
the Keys $ of the B Neven: Theft ine mt 
matertal Kgs, but ſighife eta Poder. Peter 
therefore receiv'd one, nor any eart 2 Pyner that — 
could give or take away * aliena 5, Kc. 
the Power, to bind and loss, 185 10 1 a retain Firs, 2 
open aud ſout ; and this mot. arbtf ar} neither, 5 as . 
miſter to execute the will d) Lud. Artis Feri by the Way 
is in the Index of Bra 1bired Books 3 but bb. Coin 
mentaries printed at Nome are excepted out of the pro- 
hidirion, Which becauſe I have_not; 1 * ton 
venient to tel} you 0. Anton. 4. Nell. Ae 
Imp. & Pap. Far. 113 ener is A ered thy $4. 
cular Power never was in Chriſt” hor hir Scree Which J 
confirm d. by the Authority of Bede, when por” that 
Mat. he ſayc, Amongſt you who are mine, violent. 105 
Hall nat be. For à all carnal things art placed in nert 
ſpiritzals in voluntaringſt,' ſo Sſirieaal Princes pave. 3 
principalities in love 10 a: Bot thoſe: wh have' ab 
Coercion ſhould fear 4s the  Apoltle, Rami. 13. If 7% uo 
ill, fear, namely, the ular Power, becuuſe their we Mid 
are wars, The fword theref fore i not 
to the Pope, This Roſellis is 0 into the. inder two, 
| Donec expurgetur 3 of which if d reflected when I 
writ my laſt, I had told you. ts uth : But, Becauſe 
he cites J. Bede, "whio it Teens bad leatnt bag. Do- 
rine 


(33) 5 


ctriue from Omin 5 
ſeel theſe Anthors freely cited by -Catholicks , and 
while they: ſpeak conformably to the Fathers and 
Popes themſelves, know not why they ſhould be 
rejected. Tom have Ae pr Levbir from Beo 4. 
that corporal puniſhments: belong to Kings, ſpiritu- 
nul to Prieſts. From Wiral. 21 That the Church of 
God hath no ſword but the fpirituil. . I add 8. 
Capi. Ferre 16. ©. 3, The: Church unacquainted' with 
corporal Arms, patiently expects mercy from her only. Lord 
and Defender when. he pleaſes. And Caleſtin. 3. C. cum 
ab homine. E xtrau. de fudiciis teaches: us; that if a 
Clergy-man remain; afttr: Depoſition and Excommu- 
nication ſtill incorrigilile, ne the Church has not 
Power to de. more , he 1s 10 be roſtrained by. the Secular 
Power, and baniſpment or. ſome: other lawfull puniſhment in- 
flided, And this ſeems! to. me very evident from the 
Cuſtom, of the Churck: even atv; this day; whengif a 
Clergy-man be found guilty of . a" crime: which de : 
ſerves. death, they deliver him degraded over to 
the Secular Magiſtrate: to receive him, E know that 
ſome. would have this to proceed only from tbe pro- 
bibition af che Catons, -whiche for decency forbid 
the Clergy to meddle with bi ond. But by:: their 
favour , conſidering the unanimous Doctrine of the 
Fathers before deſivered', I cannot think but the 


true indecency is the want of power, or in St. 


Zernard's language, their thruſting their Sickle into 
other mens Harveſt. Otherwiſe an action truely 
vertuous ſeems far from indecent, and to purge the 
Commonwealth of a: bad Member is not only a ver- 
tue, but a neceſſary one too, and ſuch as the Com- 
monwealth cannot ſubſiſt without. Not only the 
Judge, but the Executioner. too may be Saints for 
all the ſeverity of their Offices, and I ſhould: thin 
that things which conſiſt with vertue ought not 
thought miſ becoming, and what are neceſſary can- 


not, So that I mult needs believe this Cuſtom of 
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the: Church impſies ber:Yence}, thatuher Power s at 
an: end When ſhe has us'd tier ſpiritual; rod , BE. 
communication; and if any more be fit to be done, 
ſhe muſt have -recourſe-:to temporal Power; which 
if it think not zt to proceed, I know! not why 
they are ndt at their liberty. SMUVInNY 13504105 11 
This ig what occurs to me'in Anſwer to the point 
ydu propos: d. I hape it: will prove ſatisfackory, 
and fully quiet the jealouſie you have of the ſpi- 
ritual Power, For certainly there cannot be a 
more unreaſonable fear in the world, then: to fear 
that :which you know can dd you no harm. That 
men ſhould be in the world impowr'd to declare 
to us the commands of God, and way to Heaven, 
and preſs. them by efficacious.. perſwalion: upon us, 
and take all opportunities in ſeaſon and out of 
ſeaſon to that purpoſe, is ſo far from prejudicial 
to mankind, that we cannot! fancy a greater nor 
more needed Seod. And if you will take it a- 
way, you-'muſt take mankind away too, For if 
our nature require we be govern'd by reaſon, it 
requires too that men be permitted to ſhew it us 
when we ſee it not of our ſelves. -:1f perſwaſion 
and, exhortation be thought hàumfull to men, our 
nature is framd very ill upon which! thoſe harm- 
full things are in proper means to work, all com- 
" merce and all ſeciety muſt end when theſe things 
are forbidden. For what uſe is, there of conver- 
ſation, if lit : become: vuntdawfull. for: me to perſwade 
ahother man tor his on my good ? If it were 
not folly to dite: dpi fo; plain, what might 
not be ſaid of it 9, Farther; if men become obſti⸗ 
Nate, and: will not hear reaſon, it is very natural 
and very fit! they ſhauld: be reclaim'd if it may be, 
by openly: htwing them (their fault; and. making 
them aſenſſble they: urdiin che wrong, which if they 
be.) Nis it they ſnould ame nd udf they, be not, 
the company before hom the reprellenſin is N 
8 wi 
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will ſee it; and take their parts,. And be who re- 
prehends them wrongfully will incur the ſhame in- 
tended- for them. So that by this Power none will 
run the hazard, ſo much as of ſhame, but thoſe 
whoſe obſtinacy in fin truly deſerves it. Indeed, 
1 have not known this Power put in practice, whe- 
ther we owe the diſcontinuance of it to the Laws 
dr Confeſſion; but 'tis plain 'tis in the Church, 
and good for Mankind, it ſhould be ſo. After 
this, if the Sinner remain yet obſtinate what 
remains, but that vertuous men and the Church 
ſhould have no more to do with him, who will not 
do good to himſelf:, and may do harm to others; 
but look upon him, in our Saviours language, as 
an Ethnic and Publican, and have o Commerce and 
Communication with him, till Repentance reſtore 
bim to his former condition? In .-which?I take the 
ſubſtance of Excommunication to conſiſt. And this 
I conceive is ſo far from harm, that, I ſuppoſe, 
you will make no difficulty to allow it all; not on- 
y ours, but all who pretend to the title of a 
Church; claiming thus much Power at leaſt. For, 
that which you only do, and only scan fear, that 
this Spiritual Power .ſhould go too far, and look 
upon the diſpoling of Kingdoms and altering Com- 
monwealths, as things within her reach; I hope 
I have brought you ſufficient evidence to make you 
ſee , that the; All-fore-ſeeing Providence of our 
Wiſe Law- maker has provided abundantly for your 
ſerurity, in diſtinguiſning the two Powers, and 
putting them into ſeveral hands; and committin 
the Spiritual Sword to the Church, the Materia 
to the Prince. For if the Spiritual Power cannot 
uſe Force and be only over the Willing, and 
ſuch as may :chuſe whether they will obey or no; 
which: you ſee the Fathers plamly affirm, there is 
ny poſſible fear: from it. If any encroachments 
be made to the prejudice of other mens Rigars, we 
ave 
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have the fame. ſecurity. ⁊gainſt them as againſt all 
Injuries," the Protection of our Prince oblig'd to 
defend us, , and arm'd with Power to do it. We 
are taught, He bears not the Sword in vain, And 
we ſee by experience he does not. For, notwith- 
ſtanding theſe flattering Poſitions, which you make 
ſo terrible, Princes know 8 how to pre- 
ſerve themſelves and their Subjects from receiving 
any harm from them. 80 Catholics have done in 
all times, and ſo they do ſtill. Tis true, they are 
generally willing enough to gratifie the Pope, with _ 

permitting any thing to be ſaid in his favour; and 
ſhew that reſpe& to the Common Father of Chri- 
ſtendom, as to let him, and thoſe who are addicted 
to him, ſay even what they pleaſe. But yet they do as 
they think fit: And make no difficulty to Aſſemble 
National Councels, and ſettle even Eccleſiaſtical 
Affairs with their own Biſhops; nay, to make War 
upon the Pope himſelf, And while they ufe the 
Sword, are juſtified ſtill by the Pens of Learnal 
men who take their parts, For all this, they leave 
not off their reſpect to their Church, but ſo pro- 
ſecute their Civil concerns, that they leave the 
Rights of the Church untoucht; and make Peace 
with ſo much reputation to the Pope, that they re- 
fuſe nor ſometimes to ask pardon, even when they 
are the perſons wrong d. But while they give this 
reſpe& to the Vicar of Chriſt, they leaye not for 
all that to do their buſineſs, and. preſerve their own 
Rights. And' while they keep the Sword, in: their 
own hands, let the Pope talk as he pleaſes, think 
© themſelves ſecure enough. They apprehend no great 
danger from Soligiſms, which they can uſe at any 
time, as Alexander did the Gordian knot. Notwith- 
ſtanding , ſince it may be gy ego to a Prince, 
that the minds of his Subjects be poſſeſt with falſe 
Doctrines, eſpecially in matters concerning Religi- 
on, which men generally prefer before Allegiance , 
| according 
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according to that, Æ quam eſt Deo magis obedire quam 
Regi (though in truth, Religion and Allegiance can 
never inter fare,) it might concern the prudence of 
Princes to take that care in theſe matters which is 
fitting. But I am no Counſellour, and my condi. 
tion obliges me to think they do. I have ſhew'd 
you what the Sentiments of the Fathers, and the 
Church are; for the reſt it belongs not to me. 
This which I have done, being only to obey your 
Commands, and teſtifie the power you have over 


Pur, Ge. 


